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Introduction 

This bibliography is organized by decade, and alphabetically by author surname within decades. 
Items that have already been read and annotated appear in bold and the annotations appear in 
square brackets below the bibliography entry. 

 

2010–Present  

al-Ba‘ūnīyah, ‘A’ishah (2014) The Principles of Sufism. Ed. and trans. Homerin, Th. Emil. New York: 
NYU Press.   

——(2011) Emanations of Grace: The Mystical Verse of c Ā'ishah al-Bāc ūnīyah. Ed. and trans. 
Homerin, Th. Emil. Louisville, KY: Fons Vitea. 

al-Ghazali, Abu Hamid (2011) Love, Longing, Intimacy and Contentment (Kitab al-Mahabba wa’l uns 
wa’l-rida). Trans. Ormsby, Eric. Book XXXVI of the Revival of the Religious Sciences. Cambridge: The 
Islamic Texts Society. 

Anderson, Pamela Sue (2014) ‘Sublimation and Sublime Meaning: Pain and Passion in an Infinite, 
Intellectual Love of God’, in Anthony Clarke and Andrew Moore (eds) Within the Love of God: Essays 
on the Doctrine of God in Honour of Paul S. Fiddes. Oxford: Oxford University Press. pp. 170-184. 

——(2013a) ‘Love, Sexual Stereotypes and Confidence’, in Jesper Svartvik and Jakob Wirén (eds) 
Religious Stereotyping and Interreligious Relations. London: Palgrave Macmillan. pp. 33–44. 

[Anderson argues that human knowledge of love depends on the epistemic conditions of 
each individual’s sexual, social, and spiritual relations with others. Political and ethical norms 
impact on these epistemic conditions, and this impact must be taken into account in order 
to grasp and re-order practices and understandings of love. Anderson discusses three 
damaging stereotypes of loving agents present in Western culture and their implications for 
loving relations.] 
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——(2013b) ‘Sacrifice as Self-destructive “Love”: Why autonomy should still matter to feminists’, in 
Julia Meszaros and Johannes Zachhuber (eds) Sacrifice and Modern Thought. Oxford: Oxford 
University Press, pp. 29-47. 

——(2012) ‘Gendering Love in Philosophy of Religion’ (chapter 5) and ‘Re-visioning Love and Reason’ 
(chapter 9), in Revisioning Gender in Philosophy of Religion: Reason, Love, and Epistemic 
Locatedness. Farnham: Ashgate. pp. 89-112 and 175-204, respectively. 

——(2011) ‘A Story of Love and Death: Exploring Space for the Philosophical Imaginary’, in Heather 
Walton (ed.) Literature and Theology: New Interdisciplinary Spaces. Farnham: Ashgate. pp. 167–186. 

Anvar-Chenderoff, Leili (2011) Rûmî: la religion de l’amour. Paris: Points.  

[In this book Leili Anvar offers a new approach to Jalalul Din Rumi, who is regarded as the 
poet and mystic of love par excellence. Rumi reminds readers of his immense work that to 
achieve divine love and unio mystica, one has to overcome the ego and embrace 
detachment. Rumi’s entire work, Anvar remarks, is the product of inner discovery and 
ecstatic experiences. His lyrical, didactic prose and poetry unveils the subtle variations of 
divine love and its sweetness. Rumi’s oeuvre is a raiding on the inarticulate, and a poetics of 
the unlanguageable.] 

‘Attâr, Farîd-ud-Dîn (2013) Les sept cités de l’ amour. Trans. Alavinia, Jalal. Paris: Albin Michel. 

Badiou, Alain (with Truong, Nicolas) (2012 [Fr. 2009]) In Praise of Love. London: Serpent’s Tail. 

[This book emerged from a conversation between Badiou and his interviewer, Nicolas 
Truong. The published text remains conversational in tone, and draws out themes Badiou 
discusses in other works (The Meaning of Sarkozy and Conditions). Badiou is critical of 
Christianity for making love transcendent; unsurprisingly (given his stance on St Paul) Badiou 
sees love as immanent. The book is divided into six sections: 1) Love Under Threat. The ideas 
that love can be insured against risk and that genuine experience of otherness can be 
avoided in love threaten love. 2) Philosophers and Love. Badiou defines love as a manner of 
experiencing the world on the basis of difference, which is different from the experience of 
difference (Levinas). 3) The Construction of Love. He challenges the idea that love is an 
illusion, or reducible to sexual desire or jealousy, because this ultimately undermines love. 4) 
The Truth of Love. ‘[…] love suggests a new experience of truth about what it is to be two 
and not one.’ (39) 5) Love and Politics. Christianity proposes a deferential love, whereas 
Badiou supports a combative view of love. 6) Love and Art. Discussion of art, love, and truth. 

Barrett, Lee C. (2013) Eros and Self-Emptying: The Intersections of Augustine and Kierkegaard. 
Grand Rapids: Eerdmans.  

[Barrett discusses theological methodology, ‘passion neutrality’, and love. His core 
arguments are that (1) Augustine and Kierkegaard are closer, theologically, than has often 
been thought; since (2) both see the ‘self as created to desire, know, and love God’ (391), 
and both think that ‘Eros goes astray when it pursues with passion any penultimate object 
that is less than the sublimity of self-giving’ (393). The book is structed in two parts. The first 
contextualises Barrett’s work amongst recent scholarship and sets out Kierkegaard’s 
reception of Augustine. Here Barrett sees significant overlap between Augustine’s and 
Kierkegaard’s theological anthropologies, in particular as regards the role that desire plays in 
constellating human selfhood and in the ‘way’ or ‘journey’ metaphors both use to 
characterize Christian existence. The second part looks at ‘specific theological intersections’, 
namely God, Sin, Grace, Christology, Salvation, and the Church, before concluding.] 

Basile, Elena (2013) ‘The Subject of Love: Hélène Cixous and the Feminine Divine’ Feminist Review 
103(1): e9–e11. 
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Bray, Gerald (2012) God is Love: A Biblical and Systematic Theology. Wheaton, IL: Crossway.  

[A popular volume written, in the author’s words, ‘to reach those who would not normally 
find systematic theology appealing or even comprehensible.’] 

Beck, Richard (2012) ‘Love in the Laboratory: Moving from Theology to Research’ Journal of 
Psychology and Christianity 31(2): 167–74.  

[This paper is an empirical response to five papers published in a special issue of the Journal 
of Psychology and Christianity dedicated to theological and psychological approaches to 
love, which includes Catholic (Titus & Scrofani 2012), Lutheran (Preston & Simpson 2012), 
Wesleyan (Oord 2012 b), Pentecostal (Sutton & Mittelstadt 2012), and biblical (Elliott 2012) 
perspectives. The paper identifies three broad research paradigms that can organize and 
generate research questions: (1) concentrating on the foci of love, examining the 
relationships and tensions between the love of self, others, and God; (2) concentrating on 
relationships between the psychological components of love contrasting, for example, 
volitional (love as choice) and affective (love as an emotion) aspects of love; and (3) 
concentrating on the creation of virtue-based definitions of love and investigating the 
primacy and interrelationships among the virtues that produce loving character.] 

Bloechl, Jeffrey (ed.) (2012) Christianity and Secular Reason: Classical Themes and Modern 
Developments. Notre Dame, IN: University of Notre Dame Press. (See Philosophy Documentation 
Center review here: 
https://www.pdcnet.org/pdc/bvdb.nsf/purchase?openform&fp=augstudies&id=augstudies_2014_0
045_0001_0140_0144 (accessed 18.1.2017) 

Brogaard, Berit (2015) On Romantic Love: Simple Truths about a Complex Emotion. Oxford: Oxford 
University Press. 

Bruckner, Pascal (2012 [2009, French]) The Paradox of Love. Trans. Steven Rendall. Princeton, NJ: 
Princeton University Press.  

[Bruckner argues that the ‘sexual revolution’ is rightly celebrated for many of the freedoms 
it brought, but that it also brought new burdens which have left contemporary people 
confused about love, sex, and relationships. Today birth control, abortion, and divorce are 
legal, the equality of the sexes is defended de jure (if not yet de facto), women can fulfil 
extra-domestic vocations, and homosexuality is (at least officially) tolerated. But romantic 
and even civic life is still shaped by many of the old expectations, emotions, and 
arrangements (e.g. the couple, marriage, and fidelity). Bruckner traces the roots of sexual 
liberation to the Enlightenment in order to explain ‘the paradox of love’, which he takes to 
be epitomized by the 1960s slogan ‘free love’: the tension between freedom (which 
separates) and love (which attaches). He concludes that we need to accept love for what it 
is: sometimes abysmal and sometimes splendid, listening neither to the liberators of desire 
or the puritanical defenders of good morals. We love imperfectly. See chapter 9 for details 
on Christianity portrayed as a ‘persecutor in the name of love’.] 

Bugyis, Eric and Newheiser, David (eds) (2015) Desire, faith, and the darkness of God: essays in honor 
of Denys Turner. Notre Dame: University of Notre Dame Press. 

Chittick, William (2013a) Divine Love: Islamic Literature and the Path to God. New Haven: Yale 
University Press.  

[Chittick is one of the most prolific current western scholars of the mystical tradition within 
Islam interested in divine and human love. In what has been described as a ‘remarkable 
labour of love’ (Keeler, Annabel (2015) Journal of Sufi Studies vol. 4, issue 1-2: 94) the author 
is concerned with the place and significance of divine love for Muslim mystics.  The heart of 

https://www.pdcnet.org/pdc/bvdb.nsf/purchase?openform&fp=augstudies&id=augstudies_2014_0045_0001_0140_0144
https://www.pdcnet.org/pdc/bvdb.nsf/purchase?openform&fp=augstudies&id=augstudies_2014_0045_0001_0140_0144
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the book consists of the translation of over 350 passages into English from two seminal 
works of Persian literature, Rashi al-Din Maybudi’s Kashf al-asrar wa ‘uddat al-abrar (The 
Unveiling of the Secrets and the Provision of the Pious) and Ahmad Sam‘ani’s Rawh al arwah 
fi sharh asma’ al malik al-fattah (Repose of the Spirits: Explaining the Names of the All-
Opening King). Chittick’s Divine Love is arranged in three parts: The Origin of Love; The Life 
of love; and The Goals of Love.] 

——(2013b) ‘The religion of Love Revisited’ Journal of the Muhyiddin Ibn ‘Arabi Society 54: 37-59. 

——(2013c) ‘Divine Love in Early Persian Prose’ Temenos Academy Review 16: 129-43. 

—— (2012) Rustom, Mohammed; Khalil, Atif and Murata, Kazuyo (eds) In Search of the Lost Heart: 
Explorations in Islamic Thought. Albany: SUNY Press. 

——(2011a) ‘The Aesthetics of Islamic Ethics’ in Tymieniecka, A.-T. (ed.) Sharing Poetic Expressions: 
Beauty, Sublime, Mysticism in Islamic and Occidental Culture. Dordrecht: Springer. pp. 3 – 14. 

——(2011b) ‘The Sword Lā and the Fire of Love’. Mawlana Rumi Review 2: 10-27. 

——(2010a) ‘Divine and Human Love in Islam’ in Levin, Jeffrey S. and Post, Stephen Garrard (eds) 
Divine love: perspectives from the world’s religious traditions. West Conshohocken, Pa: Templeton 
Press. pp 163- 200. 

——(2010b) ‘The Anthropology of Compassion’ Journal of the Muhyiddin Ibn ‘Arabi Society 48: 1- 15. 

——(2010c) ‘Love and Affection’ in McAuliffe, Jane Dammen (ed.) Encyclopaedia of the Quran. 
Leiden: Brill. 

Clark, Meghan J. (2011) ‘Love of God and Neighbor: Living Charity in Aquinas’ Ethics’, New Blackfriars 
92(1040):415-430.  

Clarke, Anthony and Moore, Andrew (eds) (2014) Within the Love of God: Essays on the Doctrine of 
God in Honour of Paul S. Fiddes. Oxford: Oxford University Press.  

[Contains sixteen essays. Essays that have been annotated are included as separate listings 
in this bibliography.] 

Davies, Oliver (2015) ‘Niche construction, social cognition, and language: hypothesizing the human 
as the production of place’ Culture and Brain 3(2). DOI 10.1007/s40167-016-0039-2. (accessed 
18.1.2017) 

de Sousa, Ronald (2015) Love: A Very Short Introduction. Oxford and New York: Oxford University 
Press. 

du Rausas, Inès Pélissié (2016) De la pudeur à l'amour. Paris: Cerf. 

Elliott, Matthew (2012) ‘The emotional core of love: the centrality of emotion in Christian 
psychology and ethics’ Journal of Psychology and Christianity 31(2): 105–17. 

Ellis, Fiona (2015) ‘Two Erotic Ideals’ Religious Studies (51): 41–59.  

[Ellis discusses Wagner’s treatment of the Tristan and Isolde story, and critiques Joseph D. 
Kuzma’s argument that in the story two types of erotic ideal are presented. Kuzma’s 
categories are: 1) ‘love of and from a distance’ (41) and 2) love which desires to eradicate 
distance, which leads to satisfaction not found in the first ideal. Ellis opposes Weil’s view 
(=that we love God from a distance in the sense that we love God by loving other humans) 
to Kuzma’s view of distance love which deifies yearning. Ellis discusses Weil’s view of love’s 
impossibility, linking it to Tristan and Isolde, and sees in Weil the suggestion that as the 
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couple cannot execute their love they can instead execute their love for God, thus 
transcending the physical expression of erotic love (47). Ellis challenges the identification 
between desiring ultimate fulfilment and desiring death that Kuzma finds in Schopenhauer 
(50), arguing that Schopenhauer opposes desire because he believes that it cannot bring 
genuine fulfilment. Instead of a desire for death, writes Ellis, Schopenhauer shows a desire 
for eternity, a desire that ‘transcends the structure of willing’ (53).]  

——(2013) ‘Insatiable Desire’ Philosophy (88): 243–265.  

[Ellis discusses C. S. Lewis categories of desire: desires that can be satisfied in this world and 
desires that can’t, but that point towards possible satisfaction in life after death. In order to 
discuss Lewis’ suggestion that our desire for our beloved is in fact a desire for God, Ellis turns 
to Levinas, whose idea of ‘needs’ that can be met by consumption maps onto Lewis’ idea of 
desire for things of this world (247). Levinas also asserts that we have ‘metaphysical desire’ 
for things that we cannot consume/subsume into ourselves. The desire for this wholly other 
can never be satisfied, and maps on to Lewis’ idea of desires that are insatiable in this world, 
although where Lewis thinks these desires can be satisfied after death, Levinas thinks they 
are simply insatiable. Through discussions of Levinas’ articulation of human relationships in 
terms of ethics, of insatiable erotic desire and of whether God can be viewed as purely 
agapeistic or erotic, Ellis arrives at a conception of God as object of human erotic desire, and 
therefore as an erotic God. God is also seen as neither wholly outside nor wholly contained 
within the world, because of this status as an appropriate object of erotic love.] 

Gandolfo, Elizabeth O’Donnell (2015) The Power and Vulnerability of Love: A Theological 
Anthropology. Minneapolis: Fortress Press.  

[Although the doctrine of creation does not figure heavily in her account, the locus of 
Gandolfo’s notions of sin and redemption is vulnerability. Because vulnerability can be 
abused or exploited she argues that we violently attempt to escape it in privilege (sin). 
However, it is only in acknowledging our vulnerability that we are made open to redemption 
in the experience of invulnerable (but paradoxically also vulnerable) divine love. Gandolfo 
draws on maternal experience in developing her anthropology and also on the natality of 
Christ in order to emphasize the embodied and interdependent nature of both human 
fallenness and redemption. However great the extent to which we are ‘unmade’ by our 
vulnerability, the imago dei cannot be effaced from us. We are always recipients of divine 
love, even when we no longer have the capacity to recognize anything lovable in ourselves. 
Her ‘theological anthropology of resilience and resistance’, therefore, is intended to help us 
come to peace with our own (and others’) vulnerability by recognizing it as the dwelling 
place not only of suffering but of love.] 

Ghazi bin Muhammad (2017) A Thinking Person’s Guide to Islam: The Essence of Islam in 12 Verses 
from the Qur’an. London: White Thread Press and Turath Publishing. 

—— (2014) ‘The “Rule of Law of Love” in Clarke, Anthony and Andrew Moore (eds) Within the 
Love of God: Essays on the Doctrine of God in Honour of Paul S. Fiddes. Oxford: Oxford University 
Press.  

[Based on close readings of the scripture, Prince Ghazi suggests that the Golden Rule hangs 
on Jesus Christ’s two great love commandments. ‘This means that actions performed 
because of the Golden Rule hang on the two great commandments, which are, after all, 
injunctions to intend, and have, love for God and the neighbour.’ (34) Having this 
relationship between the Golden Rule and the two love commandments in mind allows for 
new insights in the areas of scriptural exegesis, social interaction, and legal matters. While 
calling for further study of love as it appears in biblical texts, Prince Ghazi proposes that this 
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view of the Golden Rule’s relationship to the two love commandments be called ‘the rule of 
law of love’.]  

——(2011) Love in the Holy Quran. Cambridge: The Islamic Text Society.  

[In this monumental endeavour, Prince Ghazi offers a wide-ranging study of the concept of 
love in the Quran. The book is, nonetheless, reader and user friendly.  Beginning with 
theological sections on ‘divine love’ and the ‘Messenger of God’s love’ (79), the author 
expands into a variegated view of human love and how it harkens back to divine love. He 
explores ‘family love’ (141), ‘conjugal and sexual love’ (167), ‘love and extra-marital sex’ 
(183) and concludes with beauty, the meeting with God and Beatitude (357). In this last 
section, the author discusses the way in which beauty is linked with love and examines the 
relationship between love and eyes, and the special role that the eyes play in love.  The eyes 
are like ‘windows’ to the soul and heart through which love enters or exits. Readers will be 
mesmerized by a rich Islamic tradition bearing on the Quran. The book will inspire and move 
readers to deeply contemplate human love because, as the author believes, ‘at the heart of 
every one of our longing lies the desire for God and His qualities [i.e. the beautiful names of 
God]’ (329).] 

Goldie, Peter (2011) ‘Intellectual and Religious Emotions’, Faith and Philosophy 28: 93–101. 

Gonwa, Janna (2015) ‘Eros, Agape, and Neighbour-Love as Ontological Gift’ Toronto Journal of 
Theology 31(1): 84–93.  

[This is part of a special section on Augustine and Kierkegaard, which contains several 
articles on desire, selfhood and love. Most seem to be responding (at least in part) to 
Barrett’s book Eros and Self-Emptying.] http://muse.jhu.edu/article/587450 (accessed 
18.1.2017) 

Grau, Chris and Smuts, Aaron (forthcoming) Oxford Handbook of Philosophy of Love. Oxford: Oxford 
University Press. 

Green, Deidre Nicole (2013) ‘Words of Love in a World of Violence: Kierkegaard, Feminism, and the 
Limits of Self-Sacrifice’ Hypatia 28(3): 568–84.  

Guroian, Vigen (2010) ‘The Humanity of Divine Love: The Divinity of Human Love’ in Levin, Jeffrey 
S. and Post, Stephen Garrard (eds) Divine love: perspectives from the world’s religious traditions. 
West Conshohocken, Pa: Templeton Press. pp. 201-218.  

[Guroian posits that love is rooted in freedom; first in God’s absolute freedom, and secondly 
in creatures’ relative freedom. He states that the image of God in humans is ‘[t]his freedom 
to enter into loving relationships with others’ (202), and that the love that restores the 
image of God in humanity is both eros and agape (215). Perfect love seeks union but does 
not destroy the relation between the lover and beloved; this is illustrated in the Trinity. In 
the incarnation, Christ shows that the norm of humanity is love. Guroian uses the family 
(man + woman + child) to illustrate the Trinitarian structure of love on a human level, 
arguing that a monad God cannot love, and that love between two persons does not have an 
open horizon. He dismisses self-love as linked to self-gratification and sin (208-9), writing 
that the incarnation reveals that love is sacrificial. He argues that agape should be 
interpreted more broadly and more dynamically. In relation to the parable of the Good 
Samaritan, this reveals that the Samaritan makes himself into a neighbour for the Jew 
through his agape. He argues that eros, understood as a yearning, is necessary alongside 
agape for love to turn into communion, giving the example that God yearns for Godself in 
the Trinity. Eros and agape belong together but break apart in the Fall.]  

http://muse.jhu.edu/article/587450
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Henriksen, Jan-Olav (2014) Life, Love and Hope: God and Human Experience. Grand Rapids: 
Eerdmans. 

——(2011) ‘It’s Personal – Or Not At All: On God as Love/r’ Dialog 50(1): 63-70. 

[NB: This issue of Dialog is titled ‘Love, Reconsidered’, and contains several articles of 
interest relating to this field. Other articles appear as separate entries in this bibliography. 

Henriksen proposes two radical alternatives: ‘God is love’ and ‘death is God’ (65), in order to 
show that what people believe in matters, and to argue that human experience in general 
shows that love, rather than an orientation towards death, is at the centre of human 
existence. He writes, ‘We are defined by our love-stories […] Love is an (almost) all-
determining occupation of ours’ (65). Henriksen also discusses the possibility of a non-
personal God, but discards it because, he argues, belief in a personal God allows for belief in 
ourselves as free beings. Without such a belief, it is impossible to think of humans as free 
persons, because we would simply be determined by some non-personal ‘force present-at-
hand’ (67. Here Henriksen references Wolfhart Pannenberg, Gottesgedanke und 
menschliche Freiheit (Göttingen: Vandenhoeck & Ruprecht, 1972), 41, 43.) Henriksen 
concludes by pointing to Christ as the witness of God as vulnerable lover of the world.]  

Hillgardner, Holly (2016) Longing and Letting Go: Christian and Hindu Practices of Passionate Non-
Attachment. New York: Oxford University Press. 

Holmes, Emily (2013) Flesh Made Word: Medieval Women Mystics, Writing, and the Incarnation. 
Waco: Baylor University Press.  

Hubbard, Kyle P. (2012) ‘Augustine on Human Love for God: Agape, Eros, or Philia?’ American 
Catholic Philosophical Quarterly 86(2): 203–222. 

——(2011) ‘The Unity of Eros and Agape: On Jean-Luc Marion’s Erotic Phenomenon’ Essays in 
Philosophy 12(1): 9. 

Hughes, Carl S. (2015) ‘Contrasting Augustine and Kierkegaard as Theologians of Desire’ Toronto 
Journal of Theology 31(1): 75–83.  

[This is part of a special section on Augustine and Kierkegaard, which contains several 
articles on desire, selfhood and love. Most seem to be responding (at least in part) to 
Barrett’s book Eros and Self-Emptying.] http://muse.jhu.edu/article/587449 (accessed 
18.1.2017) 

Huls, Jos (2011) ‘Love Founded in God: The fruits of love in Kierkegaard’s “Works of Love”’, HTS 
Teologiese Studies / Theological Studies 67(3). 

Ide, Pascal (2012) Une théologie de l’amour: L’amour, centre de la Trilogie de Hans Urs von 
Balthasar, (Donner Raison, 37). Brussels: Lessius. 

Irwin, T. H. (2013) ‘Later Christian Ethics’ in Crisp, Roger (ed.) The Oxford Handbook of the History of 
Ethics. Oxford: Oxford University Press. 

Jeanrond, Werner G. (2013) ‘Love’, in Adams, Nicholas; Pattison, George; and Ward, Graham (eds) 
The Oxford Handbook of Modern European Thought. Oxford: Oxford University Press. 
http://www.oxfordhandbooks.com/view/10.1093/oxfordhb/9780199601998.001.0001/oxfordhb-
9780199601998-e-12 (accessed 18.1.2017) 

—— (2013) ‘The Ambiguous Power of Prejudice and Love’ in Jesper Svartvik and Jakob Wirén (eds) 
Religious Stereotyping and Interreligious Relations. London: Palgrave Macmillan. pp. 45-53. 

http://muse.jhu.edu/article/587449
http://www.oxfordhandbooks.com/view/10.1093/oxfordhb/9780199601998.001.0001/oxfordhb-9780199601998-e-12
http://www.oxfordhandbooks.com/view/10.1093/oxfordhb/9780199601998.001.0001/oxfordhb-9780199601998-e-12
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[Jeanrond proposes an understanding of love as praxis, and therefore as dynamic. He also 
presents prejudice as potentially dynamic, propelling us to satisfy our curiosity about the 
other, initiating encounter, and thereby fulfilling an epistemological function. Using Jesus’ 
encounter with the Samaritan woman in John 4 as an illustration, Jeanrond encourages us to 
engage with the unknown other, to move beyond preliminary attention to the other by an 
act of the will towards a ‘fuller recognition of the otherness of both self and other’ (52), and 
to reconsider all our prejudices in the concrete encounter with the other. This engagement 
with the other risks revealing God’s transformative presence to us. Engages with Gadamer, 
Ricœur, and Habermas.] 

—— (2011) ‘Love and Eschatology’ Dialog 50(1): 53-62. 

—— (2010) A Theology of Love. London: T&T Clark.  

[Jeanrond offers a presentation and critique of developments in theologies of love from New 
Testament texts to the present day. He proposes that human love must be recognised as 
different to divine love, to allow for human subjectivity and agency, while the human 
horizon of love is open to God’s transcendence (233), making it transformative and 
reconciliatory. Jeanrond introduces the idea that humans are created for a ‘gifted network 
of loves’ (242) to which we contribute through our praxis of love. A Christian praxis of love is 
distinctive in that it is concerned for the personal integrity of both the lover and the beloved, 
and is eschatologically oriented. Thinkers discussed in the historical overview include: the 
Gospel writers, Paul, Augustine, Bernard of Clairvaux, Aquinas, writers of courtly love 
literature in 13th and 14th century France, women mystics in the 11th to 13th centuries, 
Luther, Kierkegaard, Nygren, Barth, Jüngel, Tillich, Rahner, Brümmer, Marion, Pope Benedict 
XVI.] 

Jenkins, Carrie (2017) What Love Is and What It Could Be. New York: Basic Books. 

Jollimore, Troy (2011) Love’s Vision. Princeton, NJ: Princeton University Press. 

Jónasdoóttir, Anna G. and Ann Ferguson (eds) (2013) Love: A Question for Feminism in the Twenty-
First Century. London: Routledge.  

[Essays on the analysis, ethics and politics of love. The contributors raise questions about 
social power and domination, situating their research in a materialist feminist perspective 
that investigates love historically in order to understand changing ideologies, 
representations and practices.] 

Karimi-Hakkak, Ahmad (2013) ‘Love, Separation, and Union: The Mystical Master-Narrative of the 
Human Condition in Persian Poetry’, in Chelkowski, Peter J. (ed.) Crafting the Intangible: Persian 
Literature and Mysticism. (Reza Ali Khazeni Memorial Lectures in Iranian Studies, vol. 2). Salt Lake 
City: University of Utah Press. pp. 18–42. 

 —— (2012a) ‘The Pivotal Role of Love in Sufism’, in Merlini, Fabio; Sullivan, Lawrence E.; Bernardini, 
Riccardo & Olson, Kate (eds) Eranos Jahrbuch 2009-2010-2011: Love on a Fragile Thread, Einsiedeln: 
Daimon Verlag. pp. 255–73.  

Kearney, Richard (2015) ‘Hospitality: Possible or impossible?’ Hospitality and Society, vol. 5 no. 
2&3: 173-183.  

[Kearney presents two models of hospitality: unconditional (drawing on Derrida) and 
conditional (drawing on Ricœur). He also presents two traditions within Western culture (the 
Indo-European and the Abrahamic) that have influenced ideas about hospitality. He 
highlights the tension in the etymology of ‘hospitality’, namely that hostis means both 
‘guest’ and ‘enemy’. Kearney argues that monotheism is the history of the wager between 
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hostility and hospitality. This wager takes place every time one welcomes strangers: will they 
be guests or enemies? Kearney notes that in Biblical narratives the stranger is often treated 
as a human persona of the divine, but as soon as the divine is revealed as having been 
present, it is already gone (as in the story of Jacob wrestling). In the other, we see both the 
transcendent divine and the immanent human other. He writes: ‘My hospitable relationship 
with the stranger, in sum, gives meaning to my relations with all others, proximate or 
distant, human or divine.’ (180)] 

—— and Semonovitch, Kascha (eds) (2011) Phenomenologies of the Stranger: Between Hostility and 
Hospitality. New York: Fordham University Press. 

Keenan, Michael (2015) ‘Balancing Faith and Desire: Reflections on the Inter-Connection of 
Christianity, Sexuality, and Identity’ in Hunt, Stephen J. (ed.) Handbook of Global Contemporary 
Christianity. Leiden: Brill. pp. 407–426. 
http://booksandjournals.brillonline.com/content/books/b9789004291027s022 (accessed 18.1.2017) 

Kiess, John (2016) Hannah Arendt and theology. London: Bloomsbury T&T Clark. 

 [Of interest because of the section ‘Amor Mundi: Worldliness, Love, and Citizenship’.] 

Kirk-Duggan, Cheryl A. (2014) ‘Womanist Theology as a Corrective to African-American Theology’ in 
Pinn, Anthony B. and Cannon, Katie G (eds) The Oxford Handbook of African American Theology. 
New York: Oxford University Press. pp. 267-279. 

Krishek, Sharon (2012) ‘The structure of religious love’, in Paludi, Michele A. (ed.) The Psychology of 
Love, vol. 4. Oxford: Praeger. 

—— (2010) ‘The enactment of love by faith: On Kierkegaard’s distinction between love and its 
works’, Faith and Philosophy 27(1): 3–21. 

—— (2009) Kierkegaard on Faith and Love. Cambridge: Cambridge University Press. 

Largen, Kristin Johnston (2011) ‘The Role of Fear in Our Love of God: A Lutheran Perspective’ 
Dialog 50(1): 26-36. 

[NB: This issue of Dialog is titled ‘Love, Reconsidered’, and contains several articles of 
interest relating to this field. Other articles appear as separate entries in this bibliography. 

Largen begins by outlining how Luther places fear of God alongside love of God throughout 
his theology, taking the beginning of his comments on the Decalogue in the Small Catechism, 
‘to fear, love and trust God above all things’, as her starting point. Noting that fear of God 
has diminished in many American Christians’ lives, Largen discusses how fear of the ‘other’ 
has become pervasive in contemporary American life, listing fear of immigrants, Muslims, 
and the LGBT community as particular points of concern (29-31), and asking whether 
reclaiming fear of God in this context would not be adding another layer of fear onto an 
already existing problematic social model. She finds, however, that reintroducing fear of God 
would restore a right relationship between ourselves and God, as it would allow for a return 
to a right understanding of God’s complete otherness and power. It would also compel us to 
be in right relationship with our neighbours, as fear of God’s anger at injustice would 
motivate us to love the vulnerable. Drawing on Tillich, Largen also argues that fearing God 
reorders our other fears, leading us to base all our confidence solely on God and not on 
ourselves. Thus, fear of God leads to proper love of God, of neighbour, and of ourselves.] 

Lecuit, Jean-Baptiste (2017) Le désir de Dieu pour l’homme. Paris: Cerf.  

Lee, Matthew T., Poloma, Margaret M. and Post, Stephen G. (2013) The Heart of Religion: Spiritual 
Empowerment, Benevolence, and the Experience of God’s Love. Oxford: Oxford University Press. 

http://booksandjournals.brillonline.com/content/books/b9789004291027s022
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Lee, Matthew T. and Young, Amos (2012) The Science and Theology of Godly Love. DeKalb: Northern 
Illinois University Press. http://muse.jhu.edu/book/24328 (accessed 18.1.2017) 

Lepojärvi, Jason (2015) ‘Worship, veneration, and idolatry: observations from C. S. Lewis’, Religious 
Studies 51(4): 543–62.  

Lerner, Michael (2014) ‘A Sensible Judaism of Love’, in Lewis, Christopher and Cohn-Sherbok, Dan 
(eds) Sensible Religion. Farnham and Burlington, VT.: Ashgate. pp. 13–24.  

[Lerner sets up a dichotomy between a ‘Right Hand’ and ‘Left Hand’ way of viewing the 
world that has been continuously present in human society. The ‘Right Hand’ view sees 
people as naturally seeking power and dominion other the world and others, out of fear. The 
‘Left Hand’ view begins in the child’s experience of being loved and nurtured, allowing the 
person to see the world and others in terms of networks to which they can contribute. 
Lerner sees both these movements present in historical and contemporary Judaism, and 
pleads for the nurturing of the latter, which he terms ‘an Emancipatory Judaism of love’ 
(21).] 

Levin, Jeffrey S. and Post, Stephen Garrard (eds) (2010) Divine love: perspectives from the world’s 
religious traditions. West Conshohocken, Pa: Templeton Press.  

[Contains eight chapters discussing love in various religious traditions. Authors present ‘the 
reality of Divine Love according to the language, symbols, and doctrines of each religion’ 
(xii), and attempt to answer the questions ‘What is divine love?’, ‘How do we access and 
manifest divine love?’, ‘Why is divine love important?’ and ‘Whither divine love: how is it 
lost and how is it found?’ (6-7). Individual chapters from this book are listed separately 
within this bibliography.] 

Levin, Jeff (2010) ‘Introduction: Divine Love in the World’s Religious Traditions’, Introduction to 
Levin, Jeffrey S. and Post, Stephen Garrard (eds) Divine love: perspectives from the world’s 
religious traditions. West Conshohocken, Pa: Templeton Press. pp. 3-22.  

[Levin notes the disparity between what religions call humans to do and what humanity in 
fact does. The way in which humanity can rectify this situation is ‘to love God and all of 
God’s creation’ (5). For Levin, divine love is human participation in God’s love for all people. 
He argues that all religions have surrendered to the negative impact of the materialistic 
world, resulting in the rise of fundamentalisms and distortions of religion. This book 
attempts to counter this crisis in religion by identifying what is common to all faith 
traditions. Three themes are developed in this book: 1. Divine love is critically important for 
humankind. 2. Divine love is irreducible to a mere feeling located within the psyche of the 
lone individual. 3. Divine love demands collective action to relieve suffering and to promote 
the common good. For Levin, authentic religious expression responds to God’s love for us by 
an outpouring of love onto others.] 

Levenson, Jon Douglas (2016) The love of God: divine gift, human gratitude, and mutual 
faithfulness in Judaism. Princeton: Princeton University Press.  

[In this book Levenson analyses and draws from various texts (from the Bible, rabbinic 
literature, and texts by Jewish authors from the Middle Ages and 20th century) in his 
investigation of the loving relationship between God and the people of Israel, centred round 
the Shema. He proposes a covenantal model of this loving relationship, to which he returns 
throughout his discussions of other authors’ views.] 

Lewisohn, Leonard (2015) ‘Sufism’s Religion of Love, from Rabi’a to Ibn ‘Arabi’, in Ridgeon, Lloyd 
(ed.) The Cambridge Companion to Sufism. Cambridge: Cambridge University Press. 

http://muse.jhu.edu/book/24328
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Lewisohn, Leonard (ed.) (2010) Hafiz and the Religion of Love in Classical Persian Poetry. London: 
I.B. Tauris.  

[Hafiz al-Shirazi’s Divan is one of the most widely copied, memorized and quoted books of 
love poetry in Societies of Muslims. Erotic love and the ambiguous exploration of drinking 
wine are the major themes of his writings. Known as Lisan ul-ghayb (tongue of the unseen), 
the popularity of Hafiz’s love poetry is second only to the Quran. It is not surprising that 
Leonard Lewisohn would choose to edit Hafiz and the Religion of Love. Divided into four 
parts and twelve chapters, the book incorporates works of Hafiz scholars from across the 
globe. The authors cover the influence of Sufism on Hafiz as well as Islam and Iranian poets 
in relation to Hafiz’s Sufism. The poet’s erotic theology sees no dichotomy between divine 
agape and human eros.] 

Lowin, Shari (2014) Arabic and Hebrew Love Poems in al-Andalus. Abingdon: Routledge. 

Lumbard, Joseph (2016) Ahmad al-Ghazali, Remembrance and the Metaphysics of Love. Albany: 
SUNY Press.  

[In this book form of his dissertation, Joseph Lumbard restores the seminal role played by 
Ahmad al-Ghazali in the development of the concept of divine love in mystical Islam. Shaykh 
Ahmad al-Ghazali’s Sawanih is considered the founding text of the school of love in Sufism 
and the tradition of love poetry in Persian. After clearing authenticity questions related to 
works erroneously attributed to Shaykh Ahmad, Lumbard examines the relationship 
between Ahmad and his famous brother Abu Hamid al-Ghazali. With regard to divine love 
and the remembrance of God, this book radically changes our understanding of Ahmad al-
Ghazali’s pivotal mystical teachings.]   

Mawson, Michael (2016) ‘Creatures before God: Bonhoeffer, Disability and Theological 
Anthropology’ in Mawson, Michael and Ziegler, Philip G. (eds) Christ, Church and World: New 
Studies in Bonhoeffer’s Theology and Ethics. London and New York: Bloomsbury T&T Press.  

[Mawson proposes Bonhoeffer’s framework of relationality as a helpful tool for thinking 
about and acting ethically within our friendships, particularly in relationships among and 
with people with disabilities. This framework focuses on the created-ness of the humans 
doing the relating, instead of viewing human relationality as modelled on the Trinity or 
grounded in terms of teleological metaphysics (135).] 

May, Simon (2011) Love: A History. London: Yale University Press.  

[May’s contention is that the conception of love has not changed since the late 19th century, 
whereas the cultural norms that surround romantic and familial love (our approach to 
marriage, abortion, homosexuality, etc) have changed. There is now an attitude towards 
love as towards religion, that it cannot be questioned. This book sets out to explain how this 
has come about, following a chronological development format. May outlines four 
transitions in thinking about love: 1) Love is made into a supreme virtue. 2) Love is perceived 
as a gift from God, implying that humans share in a divine power to love. 3) Humans are 
seen as worthy of the sort of love previously reserved for God. 4) To be an agent of love 
makes a person an authentic self. May distinguishes between divine and human love, but 
argues that the biblical call for people to love God is the model for all forms of human love. 
May posits that human love seeks an ontological rootedness that the beloved other 
provides.] 

McFague, Sallie (2013) ‘Falling in Love with God and the World: Some Reflections on the Doctrine 
of God’ The Ecumenical Review, 65(1): 17-34. 
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[McFague frames this essay on ecology and the doctrine of God with her own biography, 
opening with her childhood experience of realising her own contingency, which she 
describes as underlying ‘a profound sense of radical transcendence and radical immanence’ 
(17), and closing with some reflections on her death as ‘a seamless transition to living more 
fully with God’ (34). In this context, McFague discusses how, since the mid-20th century, the 
doctrine of God has moved towards an ecological doctrine of God, in which God is portrayed 
as both immanent and transcendent. She argues that in order to sustain life (not only human 
life) on earth, it is vital to understand who God is, and who humans are. The understanding 
of God as both immanent and transcendent leads humanity to ‘love the world in God’ (22). 
McFague discusses her concept of the world as God’s body, and argues that when we love 
the world, we love God. In her section on the kenotic God, she highlights not only the self-
giving nature of Jesus’ love on the cross, but also the loving and self-giving of the Trinity. She 
writes: ‘We live by participating in God's very own life (since this is the only reality there is), 
but not simply as parts of God; rather, human life is learning to live into the relationality of 
God's own life, which is one of self-emptying love for others.’  

Meszaros, Julia T. (2016) Selfless Love and Human Flourishing in Paul Tillich and Iris Murdoch. 
Oxford: Oxford University Press. 

Meszaros, Julia (2014) ‘Sacrifice and the Self’ in Meszaros, Julia and Zachhuber, Johannes (eds) 
Sacrifice and Modern Thought. Oxford: Oxford University Press. pp. 66-82. 

[Meszaros argues that eliminating self-sacrifice from our attempt to understand of what it is 
to be human undermines this very endeavour. Meszaros wants to present self-sacrifice in a 
way that can be paradigmatic for people in both secular and Christian contexts, and that can 
that recognises the critiques levelled against it by feminists and others. She argues that self-
sacrifice is always compatible, and in some instances crucial, for human beings to flourish. 
However, in order to be fruitful for human beings in both secular and Christian contexts, 
self-sacrifice must meet three criteria. Firstly, it must be linked to the recognition that 
humans are relational beings whose good is inextricable from the good of others. Secondly, 
self-sacrifice must be based on love, and emerge out of love. Thirdly, where self-sacrifice is 
understood as giving one’s life for another, true self-sacrifice can only occur where the agent 
believes that the good of the human being extends beyond earthly existence. Meszaros 
argues that these three criteria are intrinsic to Christ’s self-sacrifice. Main thinker engaged 
with: Gabriel Marcel.] 

Meszaros, Julia and Zachhuber, Johannes (eds) (2014) Sacrifice and Modern Thought. Oxford: Oxford 
University Press.  

[Contains fourteen chapters. Relevant chapters are included as separate listings in this 
bibliography.] 

Miner, Maureen; Ghobary, Bagher; Dowson, Martin and Proctor, Marie-Therese (2014) ‘Spiritual 
Attachment in Islam and Christianity: Similarities and Differences’ Mental Health, Religion, and 
Culture 17(1): 79–93. http://www.tandfonline.com/doi/abs/10.1080/13674676.2012.749452 
(accessed 18.1.2017) 

Mittlestadt, Martin W. and Sutton, Geoffrey W. (2012) ‘Loving God and loving others: learning about 
love from psychological science and Pentecostal perspectives’ Journal of Psychology and Christianity 
31(2): 157–66.  

Montgomery, Brint; Oord, Thomas J. and Winslow, Karen (eds) (2012) Relational Theology: A 
Contemporary Introduction. Eugene: Wipf and Stock. 

http://www.tandfonline.com/doi/abs/10.1080/13674676.2012.749452
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Moore, Stephen and Rivera, Mayra (eds) (2011) Planetary Loves: Spivak, Postcoloniality, and 
Theology. New York: Fordham University Press. 

Morris, James (2011) Ibn ‘Arabi’s “Short Course” on Love. Journal of the Muhyiddin ibn ‘Arabi 
Society, 50: 1- 22.    

Naar, Hichem (2013) ‘A Dispositional Theory of Love’, Pacific Philosophical Quarterly 94: 342–357.  

[Naar argues that love is a ‘disposition’ rather than ‘mental event’; the ‘mental event’ view is 
often criticized for failing to take the historicity of love into account (i.e., that love is 
temporally extended in a person’s experience and often patterns it). Although the historicist 
account has benefits Naar argues that his disposition account retains those benefits without 
historicism’s problems. Like many articles published post-2000, he situates his argument 
with reference to Frankfurt and others (see 342).] 

Nasr, Seyyed Hossein (2010) Foreword to Levin, Jeffrey S. and Post, Stephen Garrard (eds) Divine 
love: perspectives from the world’s religious traditions. West Conshohocken, Pa: Templeton Press.  

[Nasr asserts that because every human being experiences love, love must exist, adding ‘all 
that exists must have its origin in the Source of all existence’ (ix). Because the Source of all 
existence is the Divine, the Divine is the origin of all love. This love is that which ‘draws yin 
and yang together on all planes of reality’ (x) and includes the attraction of atoms and 
particles to each other. Creation can love the Divine because the Divine loves Its Creation 
and loves Itself. Nasr condemns attempts to bring followers of different religions together 
based on a sentimental understanding of love, instead asserting that in order to achieve this 
end what is needed is ‘the exposition in a serious and in-depth manner of the reality of 
Divine Love within different religions while remaining faithful to the authentic teachings of 
each tradition and not basing oneself merely on a sentimental and superficial consideration 
of human nature’ (xi). 

Neusner, Jacob (2010) ‘Divine Love in Classical Judaism’ in Levin, Jeffrey S. and Post, Stephen 
Garrard (eds) Divine love: perspectives from the world’s religious traditions. West Conshohocken, 
Pa: Templeton Press. pp 80-107. 

[Neusner discusses the types of love in the relationship between God and Israel, highlighting 
both the differences and the similarities in these loves. Drawing on the Song of Songs 
Rabbah, he discusses the depiction of the relationship between God and Israel as the same 
as the relationship between a husband and wife: Israel is called to display love in ‘feminine’ 
forms: submission, loyalty, perfect devotion (90). However, God cannot coerce Israel into 
loving him. Neusner notes that because classical Judaism portrays God in human terms, and 
sees God and man (sic) as consubstantial, the human emotion of love is imputed to God 
(81). Neusner states that the love command in Leviticus 19:18 is the most important 
commandment in the Torah (83). The way in which humans can make divine love manifest is 
by imitating God (85), although Neusner describes God’s love by using attributes proper to 
human love.] 

Nørager, Troels (2011) ‘Difficult but Necessary: Conditions for a Contemporary Theology of Love’ 
Dialog. 50(1): 47-52.  

[NB: This issue of Dialog is titled ‘Love, Reconsidered’, and contains several articles of 
interest relating to this field. Other articles appear as separate entries in this bibliography. 

Nørager contends that through the secularization of the West, love has become the primary 
characteristic associated with God. He briefly outlines aspects of Kiekegaard’s and Nygren’s 
approaches to love, criticising the former for his hierarchical view of ‘natural’ (49) human 
love and Christian neighbourly love (according to which, Nørager writes, natural love ought 
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to be transformed into selfless Christian love) and the latter for his opposition between the 
positively-viewed agape and the negatively-viewed eros. Nørager proposes instead a view of 
love as one continuum, in which divine and human love mirror each other (50), arguing that 
if divine love were wholly other, humans could not relate to it. As a result, ‘eros and agape 
should be recognized as differing aspects of God's way of relating to humanity, as well as 
vice versa.’ (50). He suggests that Christians should ‘“baptize” natural love’ (51), as in 
contemporary society love is portrayed as the alternative to religion for providing personal 
bliss, and the experience of love allows us to transcend ourselves. By ‘baptizing’ natural love, 
human love and divine love would cease to be seen as opposed to each other, and could 
instead be viewed as being in one continuum. Nørager ends by suggesting that conceiving of 
God as the power of love is a viable way forward in the secularised West.] 

Olver, Jordan (2016) ‘Love of God above Self’, The Thomist, 80(1):97-131. 

Oord, Thomas J. (2015) The Uncontrolling Love of God: An Open and Relational Account of 
Providence. Downers Grove: IVP Academic. 

—— (2012a) ‘Relational Love’ in Brint Montgomery; Oord, Thomas J. and Karen Winslow (eds) 
Relational Theology: A Contemporary Introduction. Eugene: Wipf and Stock. 

—— (2012b) ‘Love, Wesleyan theology, and psychological dimensions of both’ Journal of Psychology 
and Christianity 31(2): 144–56.  

—— (2010a) Defining Love: A Philosophical, Scientific, and Theological Engagement. Grand Rapids: 
Brazos Press.  

[Oord responds to scientific research in the natural and human sciences on love and altruism 
(some of which suggests that human beings are innately selfish and deny the possibility of 
virtuous self-sacrifice) overviewing the studies, offering a ‘Theology of love informed by the 
sciences’, and calling for ongoing research on love. This book is useful for its overview of the 
development of scientific interest in love, for Oord’s interpretation, and for his 
contextualization of his interpretation in terms of other theological views of love. His 
definitions of science as ‘a value-laden enterprise’ (9) and love as ‘to act intentionally’ ‘in 
sympathetic response to others (including God)’ ‘to promote overall well-being’ are 
expounded over several pages (6-11 and 11-29). He discusses agape, disagreeing with 
Nygren’s biblical exegesis and showing how widely scholars’ definitions of the term vary by 
citing 16 different definitions (37ff). Oord proposes that love is ‘an essential divine attribute’: 
it is necessarily the case that God acts ‘intentionally’ ‘in sympathetic response to others 
(including God)’ ‘to promote overall well-being’ (189). God is not limited by the essentiality 
of this attribute, however: that God loves is necessary, but how God loves is a free choice on 
his part. God’s love is full-orbed because God is a relational being (190).] 

——(2010b) The Nature of Love: A Theology. St Louis: Chalice. 

—— (2010c) ‘Love as a Methodological and Metaphysical Source for Science and Theology’, 
Wesleyan Theological Journal 45(1): 81–107.  

Oord, Thomas J. (ed.) (2015) Theologies of Creation: Creatio ex Nihilo and Its New Rivals. Abingdon: 
Routledge. 

Ouyang, Wen-Chin (2012) Poetics of Love in the Arabic Novel: Nation, State, Modernity and 
Tradition. Edinburgh: Edinburgh University Press. 

Padilla, Elaine (2014) Divine Enjoyment: A Theology of Passion and Exuberance. New York: Fordham 
University Press. 
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Paludi, Michele A. (ed.) (2012) The Psychology of Love. Oxford: Praeger.   

[This is a 4-volume work with perspectives from psychology, social science, and philosophy, 
on the nature of and expressions of love. Sharon Krishek contributed an article on religious 
love, but other articles may be of interest to researchers on this project as well.] 

Panjabi, Kavita, (ed.) (2011) Poetics and Politics of Sufism and Bakthi in South Asia: Love, Loss and 
Liberation. Hyderabad: Orient BlackSwan.  

Pattison, George (2015) Eternal God/Saving Time. Oxford: Oxford University Press.  

[Section on ‘Creation, Revelation, and Redemption’ (305ff.) includes an interesting 
discussion of Rosenzweig on Song of Songs 8:6: ‘Love is strong as death’.] 

—— (2013) ‘The Look of Love’, in Kierkegaard and the Quest for Unambiguous Life: Between 
Romanticism and Modernism: Selected Essays. Oxford: Oxford University Press. 

Peckham, John C. (2015) The Concept of Divine Love in the Context of the God-World Relationship, 
(Studies in Biblical Literature, 159). New York: Peter Lang. 

Pedersen, Else Marie Wiberg (2011) ‘Introduction: Love, Reconsidered’ Dialog. 50(1): 12-14.  

[NB: This issue of Dialog is titled ‘Love, Reconsidered’, and contains several articles of 
interest relating to this field. Other articles appear as separate entries in this bibliography. 

In this introduction Pedersen sets out the theological debates on love within the Christian 
tradition, referring in particular to the Gospel writers, Platonic and Aristotelian models of 
the divine, the Song of Songs, Augustine, Bernard of Clairvaux, and Nygren.] 

—— (2011) ‘This is Not About Sex? A Discussion of the Understanding of Love and Grace in 
Bernard of Clairvaux’s and Martin Luther’s Theologies’ Dialog 50(1): 15-25. 

[NB: This issue of Dialog is titled ‘Love, Reconsidered’, and contains several articles of 
interest relating to this field. Other articles appear as separate entries in this bibliography.  

Pederson offers a critical reading of Nygren’s analysis of Bernard of Clairvaux and Luther, 
highlighting the contrast Nygren describes between caritas (a synthesis between Christian 
love and Hellenistic desire, based on Augustine and upheld throughout the Middle Ages) 
Christian agape (saved from the synthesis by Luther at the Reformation). She also outlines 
critical responses to Nygren. Pedersen then discusses the relation between love and grace in 
both Bernard and Luther’s thought. She describes Bernard’s theology (contra Nygren) as 
‘directing its reader to the love of God and neighbor, including enemy, and away from an 
egotistic love of self’ (19). Pedersen argues that Bernard inspired Luther’s thought, and that 
both Bernard and Luther understand God as ‘the being of love’ (23). She defines both their 
theologies as theologia caritatis, a combination of theologia cordis and theologia crucis (23).] 

Pettigrove, Glen (2012) Forgiveness and Love. Oxford: Oxford University Press. 

Pinnock, Clark H. (2010) ‘I Love, Therefore I Am: A Relational and Charismatic Model of Love’ in 
Levin, Jeffrey S. and Post, Stephen Garrard (eds), Divine love: perspectives from the world’s 
religious traditions. West Conshohocken, Pa: Templeton Press. pp. 219-236.  

[Pinnock argues that love, rather than thought, is the centre of human existence. Freedom 
(given to humans by God) exists for the sake of love and makes love possible. He seems to 
conflate agape with love (220), arguing that agape does not have to be emotional. He 
argues that it is possible to know God’s love through the Holy Spirit, and thus also know 
God’s self, as God is love. For Pinnock, the Trinity is ‘a loving communion of love marked by 
overflowing life’ (225); God is dynamic, personal, and relational, and creation happens out of 
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the overflowing of the love within the triune God. Pinnock defends ‘open theism’ (227), 
which sees God as choosing to be involved in the world which affects God (although this 
being affected is a choice, not a necessity). God and the world are ontologically distinct, and 
God both transcends the world and is in the world. Divine and human love are also distinct: 
they are, respectively, ‘gift-love’ (which Pinnock associates with sacrifice) and ‘need-love’ 
(229). However, he suggests that God needs our love, writing that ‘If God does not need us 
at all, there is no relationship’ (230). Human love must also move beyond need-love towards 
gift-love.]  

Post, Stephen G. (2010) ‘Conclusion: Divine Love and Human Dignity’ the conclusion to Levin, 
Jeffrey S. and Post, Stephen Garrard (eds) Divine love: perspectives from the world’s religious 
traditions. West Conshohocken, Pa: Templeton Press. pp. 237-253. 

[Post sums up the chapters of this book by stating that they all point to a source of love ‘in 
this universe that is higher and more reliable than our own’ (237). He posits that there is a 
power of love innate within every human which can enter into contact with divine love. He 
defines love as ‘the fundamental emotional dynamic that moves us to “do unto others” in 
kindness and generosity’ and suggests that this love underlies the universe (238). He argues 
that practising love gives deeper dignity and happiness to the agent, and that inner freedom 
is connected to this capacity to love. Post discusses the call to love that humans sometimes 
experience, and, following Sorokin’s The Ways and Power of Love makes a distinction 
between divine and human love through a discussion of intensity, extensivity, duration, 
purity, and adequacy of love. Post describes some ‘modulations’ of divine love, including 
celebratory divine love (246-7), and writes that divine love responds to the human need for 
significance. He exhorts readers to take divine love more seriously in order to avoid 
increasing human destruction, as divine love leads to human engagement and action within 
the world.] 

Preston, Aaron and Simpson, David B. (2012) ‘Luther’s psychology of love’ Journal of Psychology and 
Christianity 31(2): 130–43.  

Prival, Michael J. (2010) ‘Who Is This Stranger We Are Supposed to Love?’ Humanistic Judaism (Vol. 
XXXVIII, No. II-III, Spring/Summer 2010), pp, 37-42. 

Raphael, Melissa (2014) ‘Judaism’s Critique of Idolatry and the Beginning of Liberative Religion’, in 
Lewis, Christopher and Cohn-Sherbok, Dan (eds) Sensible Religion. Farnham and Burlington: 
Ashgate. pp. 25–40.  

[Raphael presents Judaism’s ‘foundational commandment to worship God alone’ (27) and its 
concurrent ban on idolatry. She argues that the latter enables the liberation of God (by not 
categorising God within the same genus as humanity, 30), the liberation of the human (by 
allowing the human to be truly in the image of God, 32-33), and liberation from 
authoritarian leadership (e.g. by referring to the self-revelation of God instead of idolizing 
the judgement of human individuals). Raphael also posits that the ban on idolatry prevents 
the idolizing of both Jewish tradition and the people of Israel. She concludes: ‘this chapter 
has suggested that Judaism’s idoloclastic dynamic prevents the world – including its own 
Jewish world – being taken captive to authoritarian, fixed ideas or images of God and the 
human and to closed interpretations of sacred texts.’ (37-8)] 

——(2013) ‘Judaism’s Commandment to Love: “A Well-Tempered Banality” or the Messianic 
Trumpet’s Blast?’, in Cohen, Bentzion (ed.) As a Perennial Spring: Festschrift in honour of Rabbi Dr 
Norman Lamm, Former President of Yeshiva University. New York: Downhill Publishing. pp. 361-
377.  
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[Raphael traces the development of Jewish theologies of non-preferential love directed 
towards any neighbour over time. This development leads to the reversal of how love and 
halakhah relate to each other in Orthodox Judaism, where the former is supererogatory to 
the latter, whereas in modern Jewish thought halakhah is supererogatory to love. Outlining 
the ideas of yichud and ahavah, she finds that there is undoubtedly eros in the relationship 
between God and Israel, and points to several texts, in biblical, rabbinic, and mystical 
traditions that underline this. Raphael moves on to discuss the messianic coming of love, 
and presents a circular relationship between ahavah and yichud in the messianic state. 
Messianic love is not a love which lets us transcend the world, but turns us towards our 
neighbours, where sin has estranged us from one another. Thinkers engaged with: 
Rosenzweig, Levinas.] 

——(2011) ‘Feminist Theology and the Jewish Tradition’, in Briggs, Sheila and Fulkerson, Mary 
McClintock (eds) The Oxford Handbook of Feminist Theology. Oxford: Oxford University Press.  

[An account of Jewish feminist theology, outlining both its background and current situation. 
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